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PREFACE

The present work, which is now laid before the public,
was commenced as a series of lectures to the Newman Club
at the University of California. These were delivered dur-
ing the fall and winter of 1go8. They were afterwards con-
siderably modified, and constituted a part of the course in the
Introduction to Philosophy given by the author at the Catholic
University of America. The material has again been worked
over and developed into an independent work, which the author
hopes will be of service as an introduction to the study of ethics.

The nature of the work is indicated by the title. It is “A
Historical Introduction to Ethics.” It is, therefore, neither a
History of Ethics nor a Textbook of Ethics. Were it a history
of ethics it would have been necessary to consider many philos-
ophers who are not even mentioned. An arrangement of
systems in historical order would have been chosen, and the
logical classification of ethical theories which has here been
adopted would necessarily have been abandoned. Were it a
textbook of ethics a number of special problems, which it has
not considered, would have been worked up into a general out-

. line covering the entire field of ethical speculation.

What, it may be asked, is the special value of a kistorical
introduction to ethics? It is the author’s opinion that the true
approach to an understanding of the science of ethics is first
to be sought in the history of the theories of morals. While
this is true of ethics, it is not true of the sciences in general.
Logic and psychology, physics and chemistry, for example,
may well be studied with no more than passing references to

v
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questions of historical interest. This does not mean that a
knowledge of the history of these sciences is useless, but simply
that it is possible to study them apart from their history.

Ethics, however, differs from most sciences. In its field of
thought one great problem towers above the rest, and in com-
parison to the supreme importance of this problem, all other
questions sink into comparative insignificance. This problem is
that of the knowledge of good and evil. It is the great problem
of the standard of morality. To teach the student one solution
to this problem and leave him in ignorance of all the others
would not suffice beyond the short time that he remained
within the narrow confines of his own school. As soon as his
mind came in contact with other minds, he would find himself
in the greatest perplexity about the most serious problem of
life: the distinction between good and evil. If, however, one
attempts to treat this great question at all adequately, it is
necessary to enter into the history of moral theories; and thus
a historical introduction to ethics becomes almost indispen-
sable.

The study of ethics is the most important step in the philo-
sophical solution of the riddle of existence. What the student
therefore demands above all from his course in ethics is an
fdeal of life. A superficlal knowledge of the pros and cons for
a number of the minor problems of right and wrong will never
take the place of a deeper insight into the greatest question that
confronts the mind of man; namely, what is the value of life,
what is the end of man? At the same time the minor problems
of morality, suchas the concepts of virtue and law, the analysis
of the spectal virtues, and so forth, should not be neglected.
A number of such problems can be and in the present work have
heen considered in thelr historleal setting and in thefr connection
with the one great problem of ethical speculation.

In the analyses of the varions systems of morals the author
has tried to represent each moralist's own thought impartially
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and accurately. The attempt has been made to assure the stu-
dent that the account given really represents the actual philoso-
phy of the moralist in question, and not the author’s distorted
view of his opinions. To accomplish this result quotations and
citations have been given in great abundance. So extensive,
indeed, have been the quotations that the work presents to
some extent the advantages of a source-book, while it lacks the
fragmentary character from which no source-book can escape.

The criticism of moral systems constitutes a special section.
In this way the repetition of objections which hold against a
number of systems has been avoided. In the classroom, how-
ever, the author has departed from this plan. Students require
and often request some kind of criticism before the lecturer
passes from one system to another. The best plan in actual
practice is to indicate the chief lines of ctiticism in concluding
the analysis of an author, and toward the end of the course to
summarize the various systems, giving a general and special
criticism of the theories of morality. The collection of the
points of criticism into one division, while having special advan-
tages in a printed work, need not interfere with the carrying
out of the above method in practice, for it is a very easy matter
to turn from one part of a book to another.

In the choice of the types of ethical theory scarcely any two
men would agree, and the author can scarcely hope to escape
the accusation of most serious omissions. Some of these
omissions will, however, be pardoned by one who bears in mind
that the present work does not pretend to be a history of
ethics, that the number of types must be relatively few, lest
the student be lost in a maze of detail, and that the author can
only hope to introduce the student to the field of ethical
speculation.

This really is the end of the work: to aid the student in the
formation of his ethical standard. If one lays the work aside
with a higher ideal of man’s life and work and with the resolve
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to be faithful to his ethical standard, he will not have read and
studied in vain.

The bibliographical references were not intended to be com-
plete accounts of the literature, but merely to serve as a first
means of orientation for one who might wish to study an
author more in detail.

The writer wishes to express his thanks to Prof. Pace for
his kindly criticisms and his valuable suggestions.

THOoMAS V. MOORE.



INTRODUCTION

The tendency to specialization which has marked off for each
of the philosophical disciplines a field of its own, is now clearing
for each a path of approach. “Introductions” to philosophy
as a whole, at first helpful, have become indispensable; and
doubtless as the several divisions are more successfully culti-
vated, the student before entering on any of them will find some
sort of preliminary survey both useful and necessary. A com-
plete separation, however, of the sciences is not to be expected.
Autonomy, which seems to be the aim in nearly every depart-
ment of knowledge, presupposes a correct understanding of the
relations which must continue to exist between any science and
the group to which it, in origin and principle, naturally belongs.

Ethics, because of its bearing on life, holds a unique position.
Error in regard to its scope or method entails results that are
not purely theoretical. It proceeds indeed from positive data,
but its purpose is normative; and it fails of that purpose if it
refuse to consider what ought to be, as well as what is, the con-
duct of men. A study of motives, however thorough, will not
solve ethical problems, though it may be of value to psychology;
while conclusions drawn from a principle of morality may be
quite logical and yet run counter to the plainest requirements
of duty. The attempt to reduce ethics to a mere statement of
““moral” facts is a failure from the start, since it robs the word
“moral” of all definite meaning. But it goes to show how
great is the need of correct orientation for the beginner in this
science. .

The student should be acquainted with those fundamental
truths regarding the nature and destiny of man which form the

X
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presupposition of ethics. He should also get a grasp of the
more important ethical problems and of the various solutions
which are offered by rival schools and current theories. With
this preliminary information he will be able to locate his subject
and see its parts in true perspective.

But ethics, like every other science, has developed. More
than any other science, it has been influenced by men’s views
of the significance and value of life, by their social organiza-
tions and their religious beliefs. To be complete, then, an
introduction must include the historical aspect, tracing the
growth of principles and the vicissitudes through which ethical
systems have passed, either to greater vigor or to decay. There
is no better means of attaining a calm yet accurate appreciation
of what is now offered under the name of ethics. .

By combining the historical treatment with the systematic,
Dr. Moore brings to view both the grouping of the principal
theories and their development by the foremost thinkers in an-
cient and in modern times. One cannot but marvel at the
achievements of a Plato and an Aristotle, which touch the zenith
of human capacity. But for that very reason, the surpassing
beauty and efficacy of Christian morality are the more impres-
sive. It did not reject, but rather purified and elevated the
pagan conceptions. To the genius of Aquinas was reserved the
task of uniting in a final synthesis the purest elements of Greek
speculation with the precepts of the Gospel. In his adaptation
of Aristotle’s teaching, St. Thomas furnishes a model of critical
appreciation which should stimulate and guide the student. His
writings have suggested the discussion which follows the histor-
ical account in this volume and they have defined in clearest
terms the ethical ideal which, for the Christian, is no mere
abstract conception or far-off result of indefinite progress: it
was realized long since in a living Personality.

THOMAS J. SHAHAN.
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PRELIMINARY NOTIONS

1. The Concept of Ethics. Every one is to some extent
familiar with the subject matter of ethics. For, roughly speak-
ing, ethical speculation deals with what is right and wrong.
And of this matter no one is entirely ignorant, even though he
may not know that knowledge on this point belongs to the
province of a science called ethics.

Rough unanalyzed lmowledge cannot be called scientific,
but it is the starting point from which science develops. So
our rough unanalyzed experience of the moral life is the basis
of a scientific knowledge of what is right and wrong, and this
scientific knowledge is the science of ethics.

Right and wrong, as our experience tells us, are words
that we apply to actions. Experience tells us furthermore that
it is not so much what we do as what we intend to do that
really is right or wrong. When we intend to do something we
are said to will it, and the act of willing is really the action that
is morally good or evil.

The object of the act of willing is what we wish to accomplish
or possess. This is always something which we conceive of as,
under some aspect, desirable. Itisa good. A good may be only
apparently desirable. In this case it is morally evil; it is a
false good. All things desirable may be spoken of generally
as goods. Many goods are presented to us and tempt us more
or less strongly to go after them and possess them. Which
shall I choose? Some I recognize as means to a further end.
I see, too, that various men have various ends for which they
sacrifice everything else. Life is an important matter. Mistakes
made early cannot be corrected later on. What is the real mean-

1



2 PRELIMINARY NOTIONS

ing and value of life? Has life any final goal—an ultimate
end—a supreme good? This is the question which ethics
attempts to answer, and all its special problems in the last
analysis focus in this one point.

My voluntary acts lead to or away from this end. When
persisted in they develop within me abiding inclinations,
termed habits, by which I am disposed readily to seek some new
type of good. Ethics deals with my true end, the actions by
which I actually tend to or away from it, the good habits or
virtues which dispose me to seek it with pleasure and prompt-
ness, and the bad habits or vices which are stumbling blocks in
the way. We may, therefore, define ethics as the science of
the supreme end of human life and of the relations of voluntary
acts and habits to the attainment of that end.!

2. The Divisions of Ethics. Man does not exist as an
isolated creature but has personal relations with other intelligent
beings. He does not attain his end by himself but along with
others—to some extent depending on others, and they in some
measure depending on him. The end, therefore, and man’s
personal relations, suggest the natural division of ethics. A
discussion of the end—that is of the nature of morality—gives
us what might be termed general ethics. The discussion of man’s
personal relations to this end gives us special ethics. Special
ethics has various subdivisions. Man’s relation to God gives
the ethics of religion. Man’s personal rights and their relations
to the rights of others, the ethics of law. The ethics of family
was termed in the middle ages economy. Aristotle separated
the ethics of the state as a special science under the name of

1Aristotle introduced the expression ethical (7¢xds) to designate a certain class of abil-
ities (¢perai). Thereby he founded the narrower concept of virtue, morality. Thereafter
such of his works as dealt with these problems were called by his school—ra #6ud. At the
same time there is found in Aristotle’s division of the sciences the expression Practical Philos-
ophy for the discipline which develops the rules of human actions. Cicero translated the word
ethical, which Aristotle had coined, by moralis, and in Seneca, ethics appears under the title
of philosophia moralis. Hence arose the three expressions which are most frequently applied
to the philosophical discipline we are about to treat: Ethics, Moral Philosophy and Practical
Philosophy.” Kiilpe, Einleitung in die Philosophie, 1913, 11, § 9, p. 78.
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politics. In modern times all these branches are often con-
sidered under the one heading ethics.

3. The Relations of Ethics to the Other Sciences. Since
the days of Aristotle, ethics has been one of the divisions of
philosophy. It remains to this day a branch of philosophy
having never attained even to that quasi independence of which
psychology with its experimental methods may boast. Accord-
ing to Aristotle, sciences are either practical, constructive, or
theoretical. Practical philosophy embraced ethics and politics.
It had to do with the guidance of human actions to their proper
end; ethics dealing with the actions of the individual, politics
with those of the state. Among the philosophical disciplines
ethics is most intimately related to psychology and theodicy.
Logic bears no closer relation to ethics than to any of the other
philosophical disciplines. It has, however, a certain analogy
with ethics. Logic points out the way to correct thinking,
ethics to right acting. Logic deals with what must be true,
ethics with what ought to be done.

The relation of ethics and psychology is especially intimate.
St. Thomas Aquinas recognized their close connection when he
wrote: “We cannot come to a perfect knowledge of morals
without knowing the powers of the mind.” ! Certainly a full
discussion of ethical problems is not possible without treating
of freedom, habits good and bad, the influence of emotions on
the will, and so forth. In the course of the study of these prob-
lems a certain amount of psychological knowledge must either
be supposed or communicated. Consequently, for the full
development of a system of ethics, psychology is absolutely
indispensable. So far, however, very little ethical psychology
has been written. The empirical psychology of the virtues
and vices has certainly not passed the days of its infancy.

Ethics is very incomplete without a discussion of the relations

1 Non possumus perfecte ad scientiam moralem pervenire, nisi sciamus potentias animae.
In I. Lib., Aristotle, De anima, 1.
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of man to God. The concept of God, therefore, as developed
in theodicy crowns ethical speculation with a dignity and sub-
limity that could not otherwise be obtained. Besides, though
man’s personal relations to his fellow men give a certain ground-
work for the distinction between right and wrong action, the
ultimate foundation of the moral “ought” does not rest upon
man’s relations to man but upon his relation to God. An ethics,
full and perfect, therefore, cannot be developed in complete
independence of theodicy.

Among the sciences outside the philosophical disciplines,
anthropology, sociology and political economy are of special im-
portance to ethics. Anthropology gives a history of the morals
of primitive peoples which lays at the disposal of the moral
philosopher one of his most important series of facts. Sociology
and political economy give an insight into the actual conditions
of the present which is indispensable for distinguishing right and
wrong in the complex problems of modern life.

4. The Methods of Ethics. The methods of scientific re-
search may be classified under the two headings, empirical and
theoretical. The empirical method deals primarily with facts,
and seeks by studying and analyzing them to arrive at general
truths. The speculative method seeks by the analysis and com-
parison of concepts of admitted validity to establish general
principles, and thence to deduce valid conclusions. Most sci-
ences have from the beginning been predominantly either empiri-
cal orspeculative. Logic,forinstance,has never been an empiri-
cal science, and systematic botany never predominantly theoret-

. ical. Unlike most sciences, ethics from the earliest times has

made use of both empirical and speculative methods, and even
' to the present day the two methods have been employed by the
most modern moralists. No one can read the Nicomachean
ethics without realizing that the facts of the moral life form the
groundwork of the discussion. What do men look upon as the
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end of life, is the starting point from which, by analysis and de-
duction, the conclusions of the Aristotelian ethics are finally
drawn. If, on the other hand, one reads Herbert Spencer’s
Principles of Ethics he will realize that though the starting point
is made in the Data of Ethics in biological and sociological facts,
nevertheless the distance between facts and conclusions is
bridged over by speculation. It is true indeed that, even in the
admittedly empirical sciences, generalizations flow from facts
making them genuine sciences rather than mere records of ob-
servation. But, even in the most empirical system of ethics,
one will look in vain for that close connection between facts and
conclusions that is to be found, for instance, in a modern text-
book on physics.

Notwithstanding the fact that the empirical method cannot
be applied without restriction to the data of ethics, ethical
systems could be classed as empirical or theoretical according
as the weight of their insistence is given to the facts of moral
experience, or to the principles of morality.

Beginning with Lord Shaftesbury, modern writers on ethics
have all tended, more or less, to accentuate the facts of moral
experience as the basis of ethical theory. At first subjective
facts were accentuated,and a psychological analysis (Hutcheson
and Adam Smith) became the starting point for moral specula-
tion. Later on the importance of objective facts was recog-
nized, and in Spencer’s ethics of evolution these became the
pillar and groundwork of moral theory.

No matter what the advances made in the future, one can
scarcely hope that ethics will become a predominantly empirical
science, like physics and chemistry. The advance in psychologi-
cal method will no doubt open the way more completely to an
experimental study of the will, and thereby enable us to base
certain conclusions on facts which have hitherto been disputed
by theorists. Philological, ethnological, and historical studies
will give us a better insight into what men have considered right

MOORE’S ETHICS—2



6 PRELIMINARY NOTIONS

and wrong, but, when all that we now hope for from empirical
research has been done, the relations of this life to eternity and
of man to God will still remain the crowning point of ethical

speculation.

5. The Schools of Ethical Thought. The cardinal point
in ethical speculation is the problem of morality and the obliga-
tion that it imposes. Man feels himself bound to do or not to do
certain actions. How can this be? On what does the morality
of his actions depend? The answer to this question throws all
moralists into either one or the other of two great divisions of
the ethical systems.! In one, morality is looked upon as purely
conditional, having no absolute ‘and eternal character. One

“~—ought to do right if he wants to feel contented. But if he
does not want to feel contented, so much the worse for him.
There is no eternal fitness of things that is violated by hisaction.

This class of moralists is composed almost entirely of
Utilitarians. With it may also be reckoned Rousseau, who,
though he has much in common with the Stoics, sided with
Hobbes in maintaining that there is no such thing as natural
law, and that morality depends exclusively on the customs of
society. The chief system of conditionate morality is that which
regards pleasure as the standard of right and wrong. Since this
system in general looks upon the utility of an act for the welfare
of the individual or society as the criterion of morality, it is
termed Utilitarianism.2 When pleasure alone is made the stand-

1 There is nothing original in this division of the systems of morality. As long ago as 1852
a similar classification was adopted by Whewell. ~“Systems of morality,” he writes, “that
is, modes of deducing the rules of human action, are of two kinds: those which assert it to be
the law of human action to aim at some external object (external, that is to the mind which
aims), as, for example, those which in ancient or modern times have asserted pleasure, or
utility, or the test happiness of the greatest number, to be the true end of human action;
and which would regulate human action b{:n internal pnncnple or relation, as conscience,
or a moral faculty, or duty, or rectitude, or the superiority of reason to desire. These two
kinds of schemes may be described respectively as Dependent and Independent morality.”
History of Moral Philosophy in England, London, 1852, p. ix.

2 In a footnote to be found in the second chapter of his essay on Utilitarianism (Dissertations
and Discussions by John Stuart Mill, New York, 1883, p. 308), Mill writes: “The author of
this essay has reason for believing himself to be the first person who brought the word uuh-
tarian’ into use. He dxd not invent it but adopted it from a passing expression in Mr. Galt’s
Annals of the Parish.”
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ard of utility, the system is known as Hedonism, a word derived
from the Greek %8o»j which means pleasure—especially pleas-
urable sensation—and is equivalent to the Latin voluptas. If
the pleasure or happiness of the individual is made the final
end, then the system is known as Egoistic Utilitarianism}! or
simply as Egoism (e. g., Hobbes). If, on the contrary, the wel-
fare of society is the standard of right and wrong, the system
may be known as Altruistic Hedonism, Universalistic Hedonism,
Altruistic Utilitarianism, or simply as Altruism (e. g., J. S. Mill).
Hedonism is also termed Epicureanism, from Epicurus, one of
its first exponents.

A fundamentally different way of viewing morality is that
which looks upon it as independent of our subjective states.
We are not right because we are satisfied, but we are satisfied
with our action because it is right. Instead of obligation depend-
ing upon the way we feel, our feelings flow from our manner of
action. So that prior to our feelings there is something which
demands that an action should or should not be done.

Moralists of this type may be distinguished by the way in
which they claim that the difference between right and wrong
is perceived. The difficulty of explaining the simple dictates
of conscience by which right and wrong are distinguished
led Hutcheson to postulate a special fagulty that senses morality
as sight does color. His pupil, Adam Smith, thought that this
faculty was identical with the familiar sentiment of sympathy.
Others again, such as Ralph Cudworth, regarded the intuition
of reason as the faculty by which right and wrong are distin-
guished; whereas to others it is nothing more than reason passing
judgment upon conduct.

A full history of ethics would distinguish still other systems.
These, however, will suffice to introduce the reader to the ideas
and various methods of reasoning of the moralists. The phi-

1 Sidgwick would limit the term Utilitarianism to Altruism. Methods of Ethics, Book II,
Ch. i, p. 419, 4th ed., 18g0.
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THE VALUE OF ETHICS 9

losophers picked out for special analysis have been chosen for
the sake of exemplifying a type of thought. The number of
types has been limited lest the perplexity of systems should
confuse the beginner. The accompanying schema will aid the
student to keep in mind the general setting of the moralists
we are about to study.

6. The Value of Ethics. Ethics more than any other
branch of philosophy has preserved the original ideal of specula-
tive thought—the direction and guidance of the acts of man.
Philosophy sprang from religion,and religion never has been and
never could be mere speculative knowledge. Religion seeks
above all to direct human activity to a divine ideal. Specula-
tion and theorizing are in some manner foreign to religious ex-
perience as we know it in our inner spiritual life. At the same
time, the interior life gives rise to many problems of speculative
thought, and thus religion and philosophy are connected not
only by logical association, but also by psychological necessity.

Philosophy at its birth derived from religion that love of
wisdom, which directs not only thought but actions to
the final goal of human existence. Its real value lies in its
power of dignifying and purifying our ideals and our works.
To Ethics especially belongs the task of defining in speculative
terms the end of human action. Its task, however, does not
stop with defining and contemplating the end of man. It
defines in order that it may direct. It contemplates the ideal
in order that it may stimulate endeavor. It lays down laws
in order that they may be followed. It is not a purely the-
oretical but also a practical science.

Ethics does not take the place of religion, except where
religion is lacking. It does not conflict with religion, because
the religious ideal harmonizes perfectly with the ethical.
Ethics shows that the moral dogmas of religion are reasonable,
even independent of revelation. It outlines a schema of ends
which religion fills in with living colors.
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He, therefore, who studies ethics must bear in mind its
practical value. He must seek above all a living standard of
life, a rule of action, that he is actually to adopt, an end
towards which he will tend consistently ever after.
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PART I
THE ETHICS OF CONDITIONATE MORALITY

CHAPTER 1
ErICURUS

7. Utilitarianism in Ancient Times. The origin of Utilita-
rianism in European thought may be traced back to the
Sophists,! and was due, as Windelband has pointed out,? to the
many changes that were experienced about this time in Grecian
public life. The repeated alterations of laws and constitutions
raised the question in all minds: what is the binding power of
legal enactments? They had lost the halo of antiquity and men
ceased to obey them simply because they were laws and as
such ought to be obeyed. From naive respect for the ancient
lawgivers they passed to a state of doubt in the binding power
of all enactments. The opinion was broached that the reason
for obedience to the law was the utility of the lawmaker. Thra-
symachus 2 is quoted by Plato as saying that the laws are made
by those in power, and the rulers reap the advantage of obedience;
whereas, Callicles 4 held the opposite view that the people
make the laws against those that are in power, and so the weak
have protection against the strong.

This question as to the validity of positive law led to the
cognate one of the obligation of moral law. If the ground for
obeying the laws of the State is purely one of utility, the reason
for obeying the dictates of conscience may with still greater pro-
priety be maintained as the welfare of the individual. Further-

1 A school of itinerant teachers that arose on the breaking up of the earlier pbilosophic
societies, about the end of the sth century B.c.
2 History of Philosophy, Ch. 2, § 7, p. 72 ff. Trans. by Tufts, 2d ed., 1910.
3 Plato, Republic, Book I, 338-339.
4 Plato, Gorgias, 483.
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more, vice is pleasant, virtue oftens leads to misfortune; why
then should any one bind himself by restrictions that are not
only profitless but positively injurious?

The development of Utilitarianism received a check in the
teachings of Socrates (469-399 B.C.), from whom we have the
first serious attempt at a systematic ethics. His system lies at
the root of the functional ethics of Aristotle and Plato, and will
be considered in the next section. The further development of
Utilitarian concepts awaited the time when the great thinkers of
Greek philosophy had passed away. A new impulse was given
to Hedonism by the philosophy of Epicurus.

Epicurus, son of the Athenian Neocles, was born in December,
342, or January, 341 B.c. His early education seems to have been
rather meager, and in later life he attempted to pose as an entirely
original thinker, completely independent of those who had gone before
him. It is said that his career as a philosopher commenced at the
age of fourteen when his tutor in literature could not explain to him
the meaning of chaos which was mentioned by Hesiod. He first
taught in various schools in Asia Minor. About 306 B.C. he founded
a school of his own at Athens. As was customary in Greece, the stu-
dents met in the gardens of the master. Epicurus possessed a charm-
ing personality and his students were completely devoted to him and
to the spreading of his philosophy. He seems to have exercised not
only an intellectual but also a moral influence over his disciples. One
of his maxims was: “Do all things as if Epicurus were looking on.”
(Seneca, Ep. 25, 5th edition, Haase (1853), iii, p. 59.) He taught in
Athens for 36 years. Of his numerous writings only fragments have
been preserved. After a painful illness, which he is said to have
borne with great fortitude, he died in the year 270 B.c.!

A. The concept of philosophy. According to Epicurus,
philosophy is an activity which leads us to happiness by specu-
lation.? His philosophy, therefore, is essentially a theory of

t For the sources for the life of Epicurus see Usener, Epicurea.

2 Sext. Empir. adv. Math. (Adv. Ethicos), XI, 169. Emet’:vm wév éAeyer Thy dihooodiay
évépyeaiav elvar Adyots xa Siadoyispols Tov eu&up.ovc. Biov wepiworovoav.
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living and therefore primarily a system of ethics. Though
utilitarian in character, it preserves nevertheless the ancient
concept that philosophy is but an aspect of religion that guides
man through the difficult and dangerous channels of life. Of
all studies it is the most important, and no time is unpropitious
to commence it.

“Let no one delay to study philosophy while he is young,
and when he is old let him not become weary of the study; for
no man can ever find the time unsuitable or too late to study
the health of his soul. And he who asserts either that it is not
yet time to philosophize, or that the hour is past, is like a man
who should say that the time has not yet come to be happy, or
that it is too late.” !

B. The sources of Hedonism. There are two considerations
that we may look upon as preludes to the Epicurean ethics:

1. God is a being incorruptible and happy. This idea of
God is the model for the life of man, and afford